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Donna Haraway is a critic whose work spans across Science and
Technology Studies, literary criticism, biology, politics, anthropol-
ogy, feminism, postcolonial theory, and computer/cyber studies.
Her versatility stems from her ability to link together seemingly dis-
connected strands of information and intellectual and political
activity. This article will examine her concept of “regeneration,” an
alternative to concepts of “reproduction,” particularly in its most
literal sense in the context of mothering. I will map the way “regen-
eration” is able to remove motherhood from its current political
context, a particularly patriarchal setting. The pro-creative body
that emerges here is one with political agency, that can act collec-
tively with similar and other bodies in order to forge political
change. Regeneration is linked with WID (women in develop-
ment) studies and projects which are located in a trajectory of his-
tory and progress that has heretofore located woman, nature, and
(post)colonial subject as backward, unfinished, and abject. These
constructions help inform the notions of nation and mother, and
both can be interrogated and repaired through a theory of regen-
eration. And lastly, this article treats theory—that nebulous and
nefarious construct—as action. The disentangling of the prior
strands (through, by, and about theoretical work) will ultimately
argue for feminist and postcolonial theory’s own regeneration.

While this article is about Haraway’s work, and ways to apply
it, it is also inspired by Haraway’s style and also methodology.
Cultural, political, and literary theorists often make the mistake
of treating the subjects of their work in isolation from other works
and from the practical concerns of lived experience. I hope to
examine seemingly disconnected issues in order to highlight
their connectedness and interdependence in order to foster the
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view that regeneration—of people, planets, theoretical domains,
and political movements—requires that kind of holistic under-
standing and connection-making.

It is important to identify some of the key terms/concepts that
are central to this article. My idea of postcoloniality follows Spivak
who differentiates between the colonial, the neocolonial, and the
postcolonial. Highlighting the interconnectedness of these, she
suggests that the postcolonial is a subject that, through history and
culture, is affected by, but not entirely constructed by, colonial
domination. She states that postcoloniality is “the contemporary
global condition, since the first term is supposed to have passed or
be passing into the second” (172). Colonial “history” and neoco-
lonial economic systems and projects will feature in this article.
However, I am interested in the postcolonial position, as Spivak
describes it, as being in a currently undefined and undefinable
space. I use the term “space” literally and figuratively; I want to
invoke the notion of location, as well as less tangible spaces such as
cyberspace, subjectivity, as well as an in-between and playful space
existing at an historical moment that sees itself as being mired in
transition: an “elsewhere,”1 as Haraway would phrase it.

As this article moves towards a theoretical understanding of
theory and/as action, I think it is apt to consider where the room
exists in either a Hegelian or Derridean view of structures for
movement and change. Dialectically, or deconstructively, the only
space for freedom is in the transitions—between thesis/antithesis
or binary oppositions—before a new construct re-fixes the subject.
Spivak’s idea of the postcolonial engages with this notion that the
freedom of space and subject is intertwined with the idea of
movement. And movement is something that will be addressed in
detail here.

It is also necessary to identify what Haraway is talking about
when she urges us to adopt2 regeneration instead of reproduction.

1This “elsewhere” is alluded to and explained at other points in this article.
2Haraway says in her essay “The Promises of Monsters: A Regenerative Politics for

Inappropriate/d Others” that “repeatedly this essay turns on figures of pregnancy and
gestation” (69). In this article where she identifies and expands on the uses of regeneration
as a concept, she uses the language of pregnancy, gestation, regeneration, procreation, in
order to highlight her point that these ideas are connected more than peripherally to so
much of our understanding as Western theorists. I use terms like concept, adopt, create,
(re)produce, etc. in the same vain.



Haraway’s “Regeneration” and the Postcolonial Cyborg Body 75

In “Promises of Monsters”3 she says “I would . . . like to displace
the terminology of reproduction with that of generation. Very
rarely does anything get reproduced; what’s going on is much
more polymorphous than that” (69). This is an idea that expands
Haraway’s discussion of cyborgs in her pivotal essay “A Manifesto
for Cyborgs: Science, Technology, and Socialist Feminism in the
1980s,”4 where she argues that “we are all cyborgs,” as shown in
the process of regeneration:

I would argue that cyborgs have more to do with regeneration and are
suspicious of the reproductive matrix and of most birthing. For salamanders,
regeneration after injury, such as the loss of a limb, involves regrowth of
structure and restoration of function with the constant possibility of twinning
or other odd topographical productions at the site of former injury. The
regrown limb can be monstrous, duplicated, potent. We have all been
injured, profoundly. We require regeneration, not rebirth, and the possi-
bilities for our reconstitution could include the utopian dream of the
hope for a monstrous world without gender. (38–39)

This passage encapsulates the crux of Haraway’s theoretical urge
towards “regeneration” and its effects for postcolonial and feminist
theory and activism. In this excerpt, she discusses the procreative
aspects of her imagined and theoretical cyborg figure; one seem-
ingly belonging to the realm of space and science fiction/fantasy
(SF),5 but she explains it in terms of the life of salamanders. Here
she is playing with the supposed continuum nature–human–
cyborg, and using SF to inform a narrative of progress. Especially
in the postcolonial landscape, this trajectory has been and
remains dangerous. It is important to note that Haraway is erasing
the nature/culture divide and asserting that the interdependence
of species means that we are all already animal/human/machine.
She uses these categories as she blurs their boundaries. These
contradictions are all possible within a regenerative framework.

Haraway also says that “we have all been injured, profoundly,”
and indeed I believe that she is right, although the injuries “we”

3Referred to from here on as “PM.”
4Hereafter, “Cyborg Manifesto” or “CM.”
5SF is a term I am using to signify science fiction as well as elements of fantasy. There

are broader connotations to the term (e.g., speculative fiction) that I do not have space to
elaborate on here, but certainly comprises much of the “elsewhere” mentioned above that
Haraway chases.
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incur vary widely depending on our situation in terms of location,
race, gender, class, etc. Haraway herself has said that she has
rethought her use of the word “we” in the manifesto (Sandoval U.S.
Third World Feminism 84). But here she addresses the political
possibility of integrating trauma with possibilities for movement.
This is why Haraway’s idea of regeneration is a useful theory for the
postcolonial context. As both an activist and a theorist, it has been
my experience that issues of trauma, memory, and healing are ines-
capable. Perhaps the reason for the “discursive explosion”6 relat-
ing to these issues is because we have yet to be able to fuse our
past hurts with our political hopes for the future effectively. As a
Wen Do women’s self-defense instructor, where I hear disclosures
of assault and abuse regularly, I have seen women make amazing
changes by adopting the idea that we cannot alter the past, but we
can empower ourselves for the future. In the context of South
Africa, I have seen an astonishing capacity to live with significant
personal and historical trauma, but be able to re/vision the country
along new lines.7 And as a political activist, I have been part of a
network of movements—some local, some with global affiliations—
that use the experience of oppression as a way of fostering inspi-
ration for change.

However this article does not exclude and excuse theory
(literary, political, cultural, etc.) from the realm of action and
lived experience. Indeed, theory too is obsessed by the politics of
trauma and memory, both in terms of the subjects it treats and
itself as a body that has become fractured, contentious, and
injuriously contested terrain. The concept of regeneration is
timely and necessary as a model for integrating past hurts and
future visions towards a more just(ifiable) “elsewhere.”

The final point in the above excerpt I’d like to expand upon
is the idea of the “hope for a monstrous world without gender.”

6It is a term I adopt from Foucault’s History of Sexuality purposefully. Just as he
argues a repressive attitude toward sex led to a discursive explosion about sexuality in the
Victorian era, I believe that we (re)traumatize ourselves with our preoccupation with trauma.
The re-memory/remembering process is, after all, always a process that we engage with in
order to be able to forget.

7While I do not mean to imply South Africa has become a utopic space, I do believe
that there is something akin to regeneration that is happening there. The Truth and
Reconciliation Commission provided one example. The fact that tours of Robben Island
are now given by former prisoners and their former wardens/guards is another.
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Blurring boundaries and categories has political appeal, but does
it ultimately satisfy the desire to create a more just world? This
article is informed by a pondering over the uses of “strategic
essentialism”8 for (postcolonial) women. When Haraway says
above that cyborgs are nervous about the “reproductive matrix,”
it is because of an anxiety that “reproduction” belonging to the
domain of the sex/gender configuration “female” until recently,
has not afforded women power. How can the power of reproduction
for “women” be retained or regained through a regenerative
transformation? Here is where the bulk of this article begins; to
unpack the matrix is to regenerate the concept:9 “woman.”

Unpacking the Matrix

The word “matrix” has many meanings which relate to the discus-
sion of regeneration. In the Oxford English Dictionary (OED), its
first definition is “womb.” Traditionally, women have been
defined by and through our10 ability to have children. For some,
this has been empowering and has enabled particular women or
groups of women to feel a sense of agency. It has been a point of
tension in feminist theory whether to celebrate the biological
female’s ability to produce children. For some, the issue of a
woman’s body as it relates to reproduction is a core part of feminism.
For others, the reduction of a woman to her body, and specifically
to her reproductive capacity, has bound women in roles they do
not wish, in patriarchal families and societies they do not control.

Feminists11 are interested in reclamation. If women’s bodies
have been used to oppress them, feminism is interested in using
women’s bodies to empower them. But there is a risk in reclamation.

8See Judith Butler’s Bodies that Matter.
9Of course, the root of concept is “conceive.” Like in “Promises of Monsters,” this

article “turns on tropes of reproduction” frequently.
10I realize there is (academic) debate about how one situates oneself in academic writing.

Here I use “I” where I feel personally implicated, “they” where I do not, and “we” to either
intentionally draw connections between me and my reader, or to emphasize a sense of
community where necessary.

11There are many different “feminisms” and “womanisms” that are all in dialogue
here. The aspects of feminist/womanist theory that I invoke are common to all strands: a
desire for an end to sexist oppression. Most contemporary femin-isms/ists acknowledge
that this is an impossible goal without also combating other forms of oppression, such as
racism and imperialism, as well.
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At what point does one ”reproduce” the oppressive processes by
celebrating something contentious and costly? The debate itself
requires regeneration; an ability to maintain what works and discard
what does not, to move towards a process of growth. The same
debate occurs in discussions of cyborg procreation/generation/
(re)production.

For some women, the idea of cyborgean regeneration frees
women from the imperative of biological reproduction. Indeed,
there are already regenerative birthing practices being performed
in the west. But even before there were surrogate mothers, in
vitro fertilization (IVF), artificial insemination (AI), there were
mother figures who were not biological mothers. The concept of
the mother, or rather, the matrix of motherhood, included
exploiting the trope of the mother towards many ends. In the
“matrix” as “womb,” biology stands as metonymic signifier for
“natural,” in an equation that situates woman, Africa, mother,
jungle, in a difficult schema. Women being reduced to their biology
has, in any location, been a site of female oppression. But some-
times the trope of the womb is extended and fused with other
tropes. The next OED definition of matrix: “A place or medium
in which something is originated, produced, or developed; the
environment in which a particular activity or process begins; a
point of origin and growth.”

In Haraway’s work on Primatology,12 she studied the cultural
activity that constructed Jane Goodall’s work in Tanzania. The
jungle, or more broadly “Africa,” was the “place or medium” and
Haraway was interested in determining what was being “origi-
nated, produced, or developed.” She found that Jane Goodall was
working, with the financial backing and advertising prowess of
the Gulf Oil Corporation, in that space in order to mark herself
as white woman and mother figure, and therefore as the link
between scientific knowledge in the west (usually coded male),
and the untamed “natural” environment on which it depends
(usually coded female). Jane Goodall, as a Western white woman,
maternal figure to the chimpanzees, and scientist, was able to
forge the link between “darkest Africa” and the scientific production

12Haraway returns to this research in many of her texts. This section of my article
comes mainly from “Apes in Eden, Apes in Space: Mothering as a Scientist for National
Geographic” in Primate Visions.
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of knowledge that emanates from the West. In the advertisement
sponsored by Gulf, there is a photo of Jane holding hands with a
chimpanzee. Here is the connection between male/female,
white/black, West/Africa, culture/nature. But of course these
constructs are all muddled even before Jane and her point of con-
tact. The trope of the mother is at once powerful and disempow-
ered: it exists as forceful and responsible, but within a patriarchal
frame that provides limitation. Hence the trope of the mother is
an apt bridge.

Haraway also discusses a photo of scientist Penny Patterson
and the gorilla she is able to adopt named “Koko.” Patterson is
reading a storybook to Koko, and their relationship is clearly
being constructed along mother–child figurations. Here, like
Goodall, Patterson replicates the trope of the mother across species.
This cyborgean configuration functions to reassure the Western
public that Patterson, Goodall and others can serve as mothers
who mediate between the animal/human, nature/culture bound-
aries; that although things may be “new” (scientific discovery, inter-
species relationships, etc.), things are ultimately the same. Mothers
will still be responsible for the moral upbringing of their
children, be they biological or trop(e)-ical, and power relation-
ships will maintain the moral order. This is what is “(re)produced”
in the “environment.” It is a configuration that speaks to newness
as it speaks to “origin”—also a key part of this particular definition
in the OED—and something that resonates with this article’s
discussion of history and progress.

In the realm of cyborgean motherhood, constructs other
than mother–scientists mediate between the West and the world.13

Another OED definition for “matrix” is: “elements which make

13In my particular location as a high school History teacher in Toronto, Ontario, it is
necessary to use this phrase “West and the World” in order to critique it. In Ontario high
schools, the two upper-level history courses “Western Civilizations” and “World History”
were converged into one course “The West and the World,” when the curriculum was
changed by a Conservative provincial government. Besides the obvious effects of highly
privileging “the West” over “the World” in terms of course content, I find it an amazing
configuration. In the title of the course, as well as in the curricular content, “the West” is
at once removed from, and dominating force over, “the World.” It is more apt a construction
than the government may have realized, and can provide the framework for subversive
teaching. I chose to include this tangential discussion here, as opposed to in the section
dealing directly with “History,” because it is reflected and nuanced in much of this discussion
regarding “the matrix.”
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up a particular system, regarded as interconnecting network.
Freq. with distinguishing word, as political, social matrix, etc.” In
the political and social matrix of reproduction and motherhood,
there are identities and bodies that are cyborgean regenerators as
opposed to “mothers” whose existence functions within a particular
political and social matrix. Haraway’s political affinity group at
demonstrations (she elaborates on one at a Nevada nuclear testing
site) is called the “surrogate others,” coined as a response to the
“mother’s day action” (PM 91) against nuclear technology, to
point out that biological motherhood alone does not engender
power to affect future generation(s) (offspring, power, ideology, are
all generated in myriad ways). In addition there are non-Western
configurations for surrogate (m)others.

Andrea O’Reilly points out that feminist theory on mother-
hood is “racially codified” (171), and that in the African-American
tradition of motherhood there is a strong role to be played by
“othermothers” for whom biological reproduction is irrelevant in
the ability for a woman to have an impact on the spiritual and
moral/ethical upbringing of children and communities. Patricia
Hill Collins coins “othermothers” in the context of how women’s
communities have historically, particularly in the African and
African-American contexts, shared the work and role of mother-
hood.14 Othermothers, like the ”surrogate others,“ see “motherhood
as social activism and site of power” (172). So in the social and
political matrixes of societal and cultural organization, surrogate
others and othermothers have already disengaged mothering
from the processes of biology. Hence, humans have already had
cyborgean regeneration as opposed to merely familial reproduction,
across varying cultures, for a long time.

Be that as it may, cyborgean regeneration has recently
become more high-tech. The types of cyborg regenerative practices
that are available in the west include IVF, AI, and other reproductive
technologies that have shifted the discussion of the female
(reproductive) body, as it relates to feminist discourse. The next
OED definition that relates to Haraway and this discussion of

14Hill Collins describes “Bloodmothers, Othermothers, and Women-centred net-
works.” There is also a section entitled “resisting the matrix of domination,” which reflects
both Haraway’s use of the language of motherhood/matrix, and also her call to
resistance.
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postcoloniality is: “Chiefly Science Fiction. Neuromancer II. iii. 51
The matrix has its roots in primitive arcade games  . . .  in early
graphics programs and military experimentation in cranial jacks.”
It is not entirely coincidental that “The Matrix Reloaded” was one
of the top grossing Science Fiction (SF) films of all time and that
the trilogy has achieved both popular and academic notoriety.
Haraway is interested in SF, in the military–industrial complex of
the United States, and in technologies like arcade games as they
change and reflect cultural practices. She is also interested in
what she calls the “biomedical body.” Although she uses this term
to describe “promising monsters” other than mothers (such as
People With AIDS), I am interested in further exploring how the
“chiefly science fiction” imaginings of maternal (re)production
have joined forces with medical technology to create a “biomedi-
cal body” that is mutated, altered, or designed for regeneration.

Just like something out of science fiction, women have been
using birth control technology for several decades (e.g., Birth
Control Pill, or BCP), altering our bodies in order to control our
reproductive facilities. For many feminists, this has been hailed as
the single largest breakthrough in the disentangling of women
from the binds of the nuclear family. For others, the biomedical
body is not any freer. The medicalization of the female body has
been controlled by the male-dominated medical and pharmaceu-
tical professions. The BCP did allow women in the west to join the
workforce differently than would have been possible without it,
but its side effects have caused other problems, as have the societal
implications of a world that assumes that reproduction and mother-
hood are issues entirely under “control.” Women in postcolonial
contexts have had a very different experience of the pill. Black
communities in America were given BCP and other reproductive
inhibitors as part of a forced sterilization program (Teeple), and
women in Africa (as well as Latin America and the Philippines)
were test subjects for BCP, Depo Provera, and Norplant without
adequate knowledge or consent (Kaler 678). Cyborgean regener-
ation as Haraway “conceives” it is a freeing enterprise that allows
for healing and regrowth/rebirth through a process of retaining
what is good (or at least useful) and shedding what is bad (harmful).
In involves twinning with other organisms to enhance an existing
body/structure (such as transplanting), and integrating scientific
and technological innovation with a body constructed in a
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discourse that does not wish to “reproduce” harmful identity and
power constructs even as it seeks to “regenerate” bodies. The
biomedical field itself requires regeneration.

As a feminist theorist I have often encountered other theorists
trying to renaturalize the cyborgean regenerating body. One
theorist, for example, discusses how the “increasing global reach
of reproductive technologies is undermining a heretofore
unquestioned organic identification of women with mother-
hood” (Mann 133). This sounds Harawayan and regenerating,
until later in the article (on Cyborgean Motherhood), where she
writes “I have a cyborgean sense of my personhood, insofar as I
have felt sexually empowered for the last twenty years by taking
the pill, and can imagine nothing that would make me feel more
alienated from my body than to be deprived of this technological
means of reproductive security” (Mann 144). I am concerned
that we are too quick to read “choice” as “power,” especially in
the realm of “reproduction.” While I am certainly “pro-choice” in
a variety of contexts, what has been empowering for Patricia S.
Mann, a white Western woman, has led to the disempowerment
of women elsewhere. I am also deeply concerned about her uncrit-
ical approach to her freedom for the past twenty years, when
research indicates that taking BCP for prolonged periods poses
heightened risks for breast and other cancers, heart disease
(under-researched among women), and unforeseeable conse-
quences resulting from only short term testing on human sub-
jects (again, subjects who were often tested on under problematic
circumstances at best). Cyborgean motherhood and regeneration
needs to be much more holistic than just biomedicalization of
reproduction which “empowers” some while “entrapping” others
(Teeple). Otherwise, our SF fantasies of regenerative control are
usurped by something much more sinister.

Indeed there is a thrust towards naturalizing the cyborgean
mother’s body. In the famous case of “Baby M,” the first baby
given birth through AI by a surrogate mother who was then the
subject of a custody claim (surrogate mother versus biological
father), there was an absolutely astounding focus on the dis-
course of who is the more “natural” parent (Hartouni 127). In a
case where a white woman underwent IVF treatments with eggs
fertilized through AI facilities, she gave birth to twins, one white
and one black. She sued the hospital and her doctors as a result.
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But why should she have been surprised? Her method for
conception removed her biologically from her children at many
levels. What is it about the marker of race that was makes this
birth unacceptable? The constructions of race and gender still
factor heavily in reproductive technological “advancement.” IVF
and AI are still procedures which are mainly open to a very
narrow proportion of the world’s population. Even within North
America, there is much evidence to suggest that the expense,
and the fact that these procedures are highly in demand and
done at the discretion of doctors, means that large sectors of
women have no access to, and are in fact disempowered by the
existence of, these procedures.15

Haraway’s concept of cyborgean regeneration disentangles
all of this. It is meant to move away from the “reproduction” of
these types of practices, classifications, and codes. She says,
“Cyborg feminists have to argue that ‘we’ do not want anymore
natural matrix of unity and that no construction is whole” (CM
16). While unpacking the matrix, it has been important to under-
stand that competing discourses decide which women get power
through which reproductive practices, discourses, and technologies,
and where. We have seen that for surrogate others, othermothers,
and m/others who resist “reproduction” and move towards
“regeneration” a new sense of agency is possible. The next section
of this article is inspired by this idea of activism/agency as a
result, process, and effect of regeneration.

The final OED definition is actually the first that is listed.
And it is that the matrix is: “A supporting or enclosing structure.”
Is the structure that is informed by, and binding of, the matrix
enclosed? Haraway comments on the potential resistive capacity
for cyborgs and regeneration: “the main trouble with cyborgs, of
course, is that they are the illegitimate offspring of militarism and
patriarchal capitalism . . . but illegitimate offspring are often
exceedingly unfaithful to their origins. Their fathers, after all, are
inessential” (CM 10). Motherhood, even as agency, is problematic
when set in patriarchy. So is reproductive technology that wishes
to reproduce a sense of origins and hegemony along with its
offspring. Haraway goes on to say that:

15Adele Clark calls this “boutique medicine” (146), and its consequences are
far-reaching.
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sexual reproduction is one kind of reproductive strategy among many,
with costs and benefits as a function of the system environment. Ideolo-
gies of sexual reproduction can no longer reasonably call on notions of
sex and sex role as organic aspects in natural objects like organisms and
families. Such reasoning will be unmasked as irrational, and ironically
corporate executives reading Playboy and anti-porn radical feminists
will make strange bedfellows in jointly unmasking the irrationalism.
(CM 21)

In the enclosed structure—matrix—of replication procedures
and practices, there is room for resistance. It is imperative to
resist the renaturalizing of regeneration that displaces gender
(amongst other factors) as being integral to procreation. What is
(pro)created and (re)produced when strange alliances and
bedfellows are made as accidental allies in fields of development?
How is collaboration made possible by regeneration, and to what
ends?

Fetal Turns: Gestation, Movement, Development

This section pursues how the “conception” of a regenerative
practice will help foster illegitimate and infidel offspring as
agents of resistance. The particular context is Spivak’s idea of the
“neocolonial” space. Where imperialism through economic activity
is a recolonizing force, how are women regenerating efforts to
halt these processes? And how have Women in Development
(WID) studies and projects actually undermined these? Also, how
do WID projects themselves need to be regenerated? Haraway
asks, “how do race, species, gender and science codes work to
reinvent nature in the Third World for the First World audiences
within post-colonial, multinational capitalism?” (PM 135). The
way this has been done recently has led to frightening neocolonial
practices.

Spivak has articulated the way in which culture, as economics
in particular, has regenerated the gendered subaltern (whom
Spivak had prior argued could not speak). “In its current configu-
ration with debt-bondage and tribute-system practiced by foreign
aid (IMF and the International Bank for Reconstitution Nation
and Development) and foreign trade (General Agreement on
Tariffs and Trade and World Trade Organization) in the continuing
narrative of shifting imperialist formations, it is the new gendered
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subaltern that shoulders the system” (Spivak 101–102). Indeed, it
is these institutions which have given corporations the right to
sue governments if they pass laws that hinder profits (such as
environmental and labor laws), and have made foreign aid dol-
lars tied to (primarily American) corporations such as Mon-
santo.16 This means that money meant to regenerate economic
and productive activity comes with a very heavy economic and
environmental price-tag (of course, in the arena of global trade,
what is costly for one is profitable for another). These global insti-
tutions have also instituted Structural Adjustment Programs
(SAPs), the money for which is given by the IMF in exchange for
promises to slash funding for social services.17

However, there is a danger when Western feminists act, as
does Jane Goodall with the chimpanzees, as the caring side of
Western imperial economics in an attempt to alleviate the suffering
of those negatively affected by “the development” promoted by
global trade, SAPs and the other elements of the new economic
order. “Development” is also a term located within the matrix of
gestation, childhood, and therefore maternal existence. Spivak
tells us specifically that as it relates to gender, “development” has
become a neocolonial force:

Development to sustain what? The general ideology of global develop-
ment is racist paternalism (and alas, increasingly, sororalism); its general
economics capital-intensive investment; its broad politics the silencing of
resistance and of the subaltern as the rhetoric of their protest is constantly
appropriated. (373)

There are many examples of women fighting colonialism and
neocolonialism, using their identities as women and mothers to
help them negotiate this terrain.

16References to Monsanto are key because of this company’s international profile as a
bully with influential ties to the WB/IMF and WTO. One example of many is President
Bush’s appointing Linda Fisher, former Monsanto Vice President, to be the Director of
the Environmental Protection Agency. Also important is the effect this company has on
growth and “nature.” In striking contrast to regeneration, Monsanto has trademarked the
world’s first self-destroying seeds so that farmers must reinvest in crop annually. See for
example: http://www.greenpeace.org/international/news/suicide-seeds. Genetic modifi-
cation of food is a cyborgean issue with huge ties to the global economic order.

17For more on how the slashing of these services increases women’s unpaid labor see
Broadhead.
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In India, for example, women have used the narratives about
motherhood, and the resulting power to influence further
“generations” in order to affect change. Hegde says that, “the
female body has been regarded as a site for ideological appropri-
ation both historically and cross culturally . . . in India, the
naturalization of femininity is epitomized in the discursive defini-
tions of motherhood and the appropriated maternal body” (282).
In “Promises of Monsters,” Haraway discusses Trinh Minh-ha’s
concept of “inappropriate/d others” and suggests that part of
cyborgean regeneration must be about being inappropriate,
resisting appropriation, being the “illegitimate offspring” who are
“unfaithful to their origins.” Using their positions as women,
mothers, activists, resistance is happening and is effective.

It is the women’s and farmer’s movements in India that have
attempted to resist the seed patent laws threatening biodiversity
with their corporate double-speak and quest for profits from all
of nature. It is, as Vandana Shiva argues, the worldview based on a
belief in the interrelationship of species that is necessary to
counter the dangerous path of trade proponents to their corporate
allies (Broadhead 532). Hence, women in India are putting into
praxis a move towards regeneration. The mothers of the Narmada
valley provide another example. Women here have organized to
fight the World Bank’s construction of several dams (one large
SAP) with unspeakable environmental and human costs. These
women have been successful in averting some of the dams, in
1993 pressuring the Indian government to break ties with WB/
IMF funding relating to the dam, and raising international aware-
ness on the issue.18 Like the women who fight against Monsanto
seeds in Indian soil, these women exemplify a cyborgean model
that sees inter-species interdependence as being fundamental to
life—and here, fundamental to a resistance against neocolonial
economic structures—in the interests of regeneration and
(re)production of food, land, life.

However in the quotation above from Spivak, she asks
“Development to sustain what?” and cautions against “sororalism”
that usurps and appropriates the rhetoric of the subaltern’s resis-
tance. Haraway moves towards concepts of collaboration. Her

18In a cyborgean fashion, much of this organizing and information sharing happens
online. See www.narmada.org, for example.
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theoretical work urges us to put into action the types of border
crossings that make cyborg subjectivity possible. But of course
there is the danger of western feminism appropriating the
discourse of the “inappropriate/d other” and (re)producing
political constructs that keep the subaltern silent. Drawing on
Mohanty and Spivak, Patricia Stamp writes in her article “Mothers
of Invention” that WID studies silence women’s agency. Women
are presented as victims of poor economic management and
need to be saved through “development” projects. However
women are not passive victims. Rooting their power in their positions
as mothers, leaders, community organizers, they have resisted.
Sometimes these efforts are enhanced through transnational
cooperation. Sometimes not. “ . . . out of the best intentions,
development workers are co-opting local initiatives, subverting
indigenous habits of self-reliance, and undermining the bases of
local knowledge” (73). Here Stamp is discussing political activism
in Kenya, but could easily be referring to anywhere affected by
SAPs and other “development” initiatives. Women’s agency AS
mothers has been and continues to be taken away by mothering
development workers from/in the West. WID work seeks regener-
ation, but itself needs to be regenerated with an understanding
that activism from the West can and should be invited, directed,
and controlled by women working in the communities being
“developed.” Development projects are often good ideas gone
bad; good intentions that function to recolonize peoples. The
idea of regeneration and cyborgean proliferation may sound like
a bad (or, at best, completely irrelevant) idea to many of the
women working in postcolonial activist circles. The following
sections “conceive” of ways to address this concern.

Regenerating the Grand Narratives: Nation, 
Progress, History

Part of the strength of Haraway is that she is able to construct an
idea of “the big picture,” uniting theories of science, gender,
biology, technology, race, politics, culture, etc. However, Har-
away resists grand narratives because they function on a politics
of omission, whereby certain narratives are repressed in the con-
struction of systems of knowing, being, and doing. For example,
she says in her introduction to Simians, Cyborgs, Women, “the book
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examines the breakup of versions of Euro-American feminist
humanism in their devastating assumptions of master narratives
deeply indebted to racism and colonialism” (1). Throughout her
writing, she insists that we must critique human universals. She
applies this idea directly to her notions of (re)production: “Femi-
nists must not expect even arguments that answer clear sexist bias
within the sciences to produce adequate final theories of production
and reproduction as well. Such theories still elude us, because we
are now engaged in a political-scientific struggle to formulate the
rules through which we will articulate them” (Simians 42). She
comes back to this idea of articulation in other works as well.

Much of feminist postcolonial theory has been obsessed by
Spivak’s question “Can the subaltern speak?” Haraway changes
the terms of the debate to ask whether the subaltern can articu-
late. Articulation does not require a particular “voice,” agency, or
subjectivity within a fixed position or identification. Articulation
is active and situated, but it does not express in a totalizing
way. We articulate according to who/what/where we are at any
moment. This includes identities or identifications. It also includes
locations. But these are able to shift around. Thus, our articula-
tions can be contradictory. This is how a resistance of the grand
narratives that plague and contort resistance can begin to occur.

Even as I write “begin to occur” I am aware of that vexing
move made by many theorists who invoke a trajectory of progress
(sometimes even while critiquing “progress” as a construct), by
saying that their work/research/theory is but a “starting point.”
Regeneration is not about starting points. It is the always-
already—it is augmentation and fragmentation and building and
deconstruction. Regeneration is non-chronological and is not
only disinterested in origin, but is interested in being antagonistic
to origin. The moment of replication and appropriation is along
a trajectory that is non-linear and messy. What do we know? What
can we change? What did we used to do that was good? What has
been lost and found and invented and fused? This is the movement
inherent to the concept/ion of cyborgean regeneration. It is not
situated along a chronology of time, a narrative of progress, or a
framework of history. It is looking for new location. Haraway
articulates this when she says: “I am neither a naturalist, nor a
social constructionist. Neither-nor. This is not social construction-
ism and it is not technoscientific, or biological determinism. It is
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not nature. It is not culture. It is truly about a serious historical
effort to get elsewhere” (Haraway Promises 330).

But how does this affect postcolonial spaces? Grand narratives
inform everything that the cyborgean regenerationist fights
against. In the previous section, we saw how development
requires regeneration due to its current ineffectual state. Part of
the failure of WID projects is that they are constructed according
to the narrative of progress that has tended to construct colonial
relationships. Interestingly, this progress narrative has been
invoked, even as it is being “reproduced,” through WID projects.
Spivak makes this clear when she says, “for the great narrative of
Development is not dead. . . . Scapegoating colonialism in the dir-
est possible way shields the new imperialism of exploitation as
development” (371). Thus, when people who initiate “develop-
ment” projects seek to redress the legacy of a colonial past, they
replicate the same processes that informed the earlier colonial
hegemony: Africa (for example) is backward, can become like
the West, if only they had a little help. And just as that help used
to be tied to institutions like the Dutch East India Company,
today they are tied to multinational corporations like Monsanto.
The grand narratives of progress have been and continue to be
detrimental to those in the (post/neo)colonial locations. Some-
times other narratives emerge hoping to challenge the narrative
of progress. One such grand narrative is that of nationalism.

Much of the earlier section flirts with the idea of “strategic
essentialism.” Mothers using their femalehood as a biological call
to action is one such example. Judith Butler’s “conception” of
strategic essentialism argues that although gender is “performed”
it can also be weighty, be put to political use, be something that
“matters.”19 Spivak also discusses the possibilities for “strategic
nationalism,” following the same logic, that even as one critiques
grand narratives such as that of “nation,” one can employ them to
do good.20 Can the idea of nationalism be regenerated to be
more politically useful? Or is it always going to be a grand narrative

19The work Butler does in Bodies that Matter is more complex than this, and is all
relevant to this discussion. Due to constraints of space, it is only alluded to, as opposed to
fully articulated, here.

20Zoe Wicomb, South African writer and critic, argues that strategic nationalism can
indeed be effective. But the question is “what to do with the unwieldy monster” it produces?
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that becomes reproduced in such a way as to support, rather than
combat, hegemony?

The matter is made more complex with an infusion of gender
analysis. There is a link between the constructs of “nation” and
“mothers.”21 In postcolonial feminist theory, there is much to be
said for the connections between discourses of nation (especially
nations that are (post)colonial spaces), and gender. “Nations
often come to stand for mothers . . . established in feminist post-
colonial studies is that embedded in the formation of the nation,
especially colonized nations, is a maternal and feminine trope”
(Georgis 27). The links between the narratives of nation and the
narratives of “reproduction” are profoundly fascinating. Much is
encoded in their etymologies:

’Reproduction’ is a word with many meanings. It was first used as a
synonym for ‘resurrection’ by seventeenth-century theologians. Initially
‘reproduction’ replaced the term ‘regeneration,’ especially of limbs and
other bodily appendages. It was not, however, until the latter part of the
eighteenth century that ‘reproduction’ was decisively attached to the
notion of species reproduction. . . . (Weinbaum 1)

Haraway’s blasphemous text22 that calls for regeneration to
replace reproduction enacts its criticism of grand narratives. Her
critique of religious grand narratives that move toward apocalyptic
ends and away from survival23 is challenged by her potentially
over-arching idea of regeneration. But the idea itself disrupts
chronology and progress. It is not a replacement with newness,
but a reversion back to something that was, that Haraway urges
towards. The cyborgean replication involves not just integrating
new technologies into what is inherent, but challenging the inherent
by constructing self out of past, present, future, in a trajectory that
makes the distinctions between these indistinguishable.

The word “nation” is inextricably linked to the word “repro-
duction” in this discussion. Weinbaum tells us that “‘Nation,’ a
word derived from natio (Latin, to be born), is evidently shot

21Think of the multiple meanings of “matrix.”
22She opens CM with a discussion of blasphemy; her deconstruction of grand narra-

tives certainly includes Western religions.
23A more detailed discussion of Haraway’s ideas about “survival” will be discussed

below.
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through by a consistently unexamined reproductive logic” (28).
The etymological links between reproduction and nation indicate
the situatedness of the linking between nation and woman. The
grand narratives that support these, through the binding structures
of language, make these interconnections difficult to unravel.
However, unraveling does happen. Strategic nationalism/essen-
tialism is one option. Another is a regenerative move that alters
the grand narratives by messing up the trajectory of progress and
finding ways to gather what is traditional with what is emergent;
by applying criticism to action, and by challenging grand narra-
tives, even while articulating narratives that continue to challenge
and can be critiqued along similar lines. Weinbaum does this:

Neither Anderson nor Gellner treats the reproductive and racial ideas
(inherent to) their arguments. . . . Neither explores the repression of the
racialized reproductive logic of national belonging, and neither contends
with the racial politics that contour the reproductive politics that character-
ize not only prenational social formations but also nations. (33)

Thus writing, be it SF, or cultural theory, is a way to regenerate and
disrupt the grand narratives. Cyborg authors make these critiques
possible and potent. “Cyborg authors subvert the central myths of
origin of Western culture. We are all colonized by those origin
myths, with their longing for fulfillment in apocalypse” (Haraway,
CM 33). Trinh Minh-ha discusses writing as “regeneration” (136).
Writing is one means of combating the grand narratives. There are
other technologies that do this as well. “Reproductive politics and
communications technologies lie very near each other in this dis-
course. They are both aspects of strategic reasoning in relation to
survival, and they are both emblematic of the breakdown of the
hermetically sealed individual” (Haraway, Primate 375).

Reproduction is part of the schema that supports a western
narrative of progress. In order to create and justify this narrative,
individual subjectivities are constructed as figures to represent
various parts of the process of history. It is for this reason that
Haraway comes back to the idea of survival—it is a necessary
move in the redefinition of subjectivity as separate from the
myths of history. Thus the will to survive is the crux of her cyborg,
of regeneration, and of her drive to theorize. She says that she
chose to focus on primates because:
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My hope has been that the always oblique and sometimes perverse focusing
would facilitate revisionings of fundamental, persistent western narratives
about difference, especially in terms of the multiplicities of generators
and offspring; and about survival, especially survival imagined in the
boundary conditions of both the origins and ends of history, as told within
western traditions of that complex genre. (Primate 377)

Perhaps it is stating the obvious to assert that regeneration is about
survival. But there are more complicated layers to this idea. On the
level of species production, the connection is clear. However on a
theoretical level, regeneration is also very much about survival.

Doing Theory: Regeneration Versus Replication

Part of what makes Donna Haraway’s cyborg theorizing useful
and politically effective is that it is inspiring. In both activist and
theoretical circles, I sense a certain fatigue. Both activism and
literary/cultural theory are important tools of societal analysis
and change. But both are unpopular by the mainstream and
largely misunderstood, full of contradiction and challenge, and
involve a certain masochistic instinct for chasing that which is
ultimately impossible. Haraway’s agenda is clearly towards political
change, but she is seductive in her approach. Her theory is dense,
academic, rigorous, yet at the same time is a heart-racing and
hilarious good time. Haraway regenerates academic theory by
integrating that which is intellectually and politically important,
with new forms that excite and incite. It is a spiritual growth, but
it is a growth that is as bodily as the regenerative procreative
impulse that she describes.

Haraway resists the postmodern idea that there is no knowable
reality and that everything is ultimately a representation. She has
faith in the “reality” of social nature which limits its represent-
ability. It is downright blasphemous for a post-structuralist theorist
to make this assertion of ”reality,” but for Haraway it is a necessary
foundation for the politics that she articulates. And given that the
cyborg manifesto centers on the notion of blasphemy (“Manifesto
for Cyborgs” 7), it is not surprising that she is renegotiating the
terrain of her theoretical landscape. Thus Haraway draws upon
psychoanalytic and post-structuralist theory, but she resists its
nihilism. This nihilism is encapsulated in the kind of thinking
that suggests that the psyche is unknowable, that language is
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constructed, that nothing exists outside of language, that everything
is representation, that there is no “real,” and therefore leads to a
narcissistic and convenient excuse for abandoning political inter-
est and action. Hence she uses the tropes of modernism and post-
modernism but to assert, like Butler, that there are bodies that
matter—and that theory is one of them.

Regenerating the body of theory is important to Haraway.
She frequently draws on the work of women of color, such as
Trinh Minh-ha and Chela Sandoval, to highlight that anti-racism
must be a core part of feminism, but for that to happen, white
feminists must listen to, and be led by, women of color. Sandoval
raises the important claim that Haraway has drawn on and used
her concept of U.S. third world feminism and oppositional con-
sciousness, as well as Trinh’s inappropriate/d other. However
instead of citing the women of color who construct these ideas,
people cite Haraway’s ideas instead (Sandoval “Re-Entering
Cyberspace” 84). There is a delicate balance between tokenism,
representation, usurpation on the one hand, and integration,
conversation, coalition on the other. Haraway urges us towards
understanding that we can never erase difference, but that differ-
ence is in all senses inessential, and thus can be put to use in a
variety of political contexts. In a world of cyborgean regenera-
tion, all of the “differences” that divide us are temporary and/or
theoretical. Hence, people can organize around those differ-
ences, but must maintain a critical view of those who seek to
define us solely based on what is ultimately imagined. Despite her
concerns over the way the academy will use critics like Haraway
and erase the women of color whose ideas inform her work,
Sandoval praises the way that “Haraway’s vision (of the cyborg)
contributes to bridging the gaps that are creating the apartheid
of theoretical domains” (“Re-Entering Cyberspace” 90).

The regeneration of the theoretical body needs to include
what we perceive to be the role for theory. How does postcolonial
and/or feminist theory contribute to or detract from the move-
ments to which they are tied? Spivak is careful to point out that
“High theory ‘passing’ as ‘resistance’ is part of the problem”
(398). Academic theorists need to be careful about how much
credit we give ourselves, as suggested by Samantha Sacks’ “Why
are you a Feminist?” Young feminists, especially academic feminists
working in a context where feminism is a mainly theoretical
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construct, sometimes become overwhelmed and discouraged by
our encounters with our own fallibility. Sacks describes her shock
and sadness at learning that her feminist ideas are not well
received everywhere. A woman in Latin America asks her why
she’s a feminist, and after hearing her reply, says “I don’t care
what you call it, I just want to feed my babies and maybe someday
shit in a toilet” (116). This led Sacks to realize that her white,
liberal-feminism was not necessary translatable, understood, or
relevant in all contexts. She says “I want to puke because no matter
how many post-colonial, post-modern binary pedagogies I suck
from the lily white asshole of some underexposed academe, YOU
CAN’T THEORIZE BREAKFAST” (116). I wonder exactly what
those postcolonial and postmodern critics are theorizing if not
breakfast, at least in a peripheral sense.

There is something tender and touching about Sacks’
(over)reaction to the frustration of her desire to create tangible
and visible change. She is right to realize that this goal is
unachievable merely by reading and writing “theory.” However,
neither is it possible if she (we) abandon(s) theory altogether.
The distinction between “theory” and “action” is a disturbing
false dichotomy with dire consequences. The academy sets the
agenda in many respects for the activism that takes place, particu-
larly in the West.24 It is also always in conversation with activism.
Academics know enough to know that we are irrelevant unless
our work shapes, or at least reflects, in some way our social context.
“We don’t need to tease theory into action since theory is always
already action, even if its scope and sphere worry at us, seem too
limited, or claim too much; and activism is always mired in theory,
whether it deploys theory self-consciously or not” (King 93-94).
The distinction between the classroom and the “real world” is
part of the grievous binary theory/action.

Are theories and theorists coming from the West inevitably
irrelevant to the postcolonial communities that they seek to work
with, understand, and sometimes, (and sometimes problematically,)
represent? Womanist critic Chikwenye Ogunyemi discusses being

24The construction of “activist” as a white, middle-class, young, often male, often
student, radical is a problem that I do not have time to expand upon here. I believe
though that it is a problem of perception that affects the political mainstream much more
than those who are activists and do not fit/are disinterested in this privileged model.
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at a conference where a Western feminist was discussing cyborgs.
In response she says “the difference, technologically, between the
Western world and the African world is so vast that your concerns
are not our concerns. . . . when you get involved in that type of
conversation, then the African world, which has not yet battled
malaria effectively, gets left out totally” (Arndt 11). But Haraway’s
theories of cyborg and promising monster are inclusive of the
malarial African body. Because she naturalizes science and
technology—all of these worlds that seem separate are fused.
Certainly Africa, in the context of globalized economics, is
affected by the space race and military–industrial complex devel-
opments in the U.S. In true regenerative fashion, her cyborg falls
on the continuum between past, present, and future. There is no
adequate segregation, especially in light of globalizing theory and
globalized economics, politics, and culture, between the technol-
ogies of one place and another. The technologies serve interests
of people in different locations differently. But Haraway crucially
points out that this should only further the call to mobilization
around these technologies as opposed to a divorcing of feminists/
womanists trans-nationally because of them.

Part of why Haraway is such an inspiring theorist is because
she argues so much for coalition: “Feminists, anti-racists, and
socialists have always argued for collective action if we are to have
any hope for more livable worlds” (Haraway “A Manifesto for
Cyborgs” 5). In a regenerative and cyborgean framework, this
includes understanding that difference is part of what makes
unities between various affinities25 strong. Haraway dreams of
cyborgean resistance and assures us that “this is a dream not of a
common language, but of a powerful infidel heteroglossia” (CM 39).
Thus Haraway integrates her theory with her political purpose.
“Heteroglossia,” for example, is mobilized in the context of collec-
tive action, as opposed to being constrained by the limits of the
academic institution in which Bakhtin’s ideas may be otherwise
doomed to stew. Like all good activists, Haraway is using her
theory towards direct action, and like good activists is informing

25In PM she discusses privileging the idea of affinities over identities. In Western activ-
ist movements, especially large demonstrations and actions, people organize into “affinity
groups” around common goals. Another very practical reason for forming affinity groups
is that those who are isolated in these demonstrations are often picked off for (sometimes
illegal and brutal) arrest. This resonates in the much larger contexts I discuss here.



96 Denise Handlarski

her political work with sound theoretical inquiry. She regenerates
academic theory much in the way that activist movements have
been and continue to be regenerated. It was in 1934 that Emma
Goldman said something like “If I can’t dance to it, it’s not my
revolution.”26 Haraway activates Bakhtin’s heteroglossia. Activists
at the Free Trade Area of the Americas protests in Quebec City in
2001 activated his concept of the “carnivalesque” in their
worldwide call for participant activists in their “carnival against
capital.”27 Similarly, when women from Latin America demon-
strate annually against the School of the Americas in Fort Benning,
Georgia, they come with songs of protest and mourning, giant
puppets of their lost sons, and a simultaneous will to celebrate
resistance and mourn their children and community members.
In all kinds of global contexts, anger is channeled into art.
Theory and/as action needs this kind of regenerative impulse;
this is how we battle against the fatigue that comes with this kind
of work.

Concluding, Unraveling, Retracing, Replicating

As this article has shown, regeneration as an idea has significant
consequences for the situation of postcolonial women. Many WID
projects are good ideas that go bad, as they are seemingly feminist
and decolonizing projects that end up recolonizing lands and
peoples. Haraway’s idea of cyborgean regeneration is the opposite.
Cyborgs and regeneration may seem completely dissociated with
the struggles that formulate much of the lived experience for
women in postcolonial and third world locations; however,
they are useful in presenting a challenge to linear narratives of
progress (for example, Africa as backwards; Cyborgs as the future).
Haraway’s cyborg, including its regenerative capacity, is not about
the future; it is about re-reading the past in the context of the
future to arrive at a more politically just present. Hence, reproduc-
tion, which speaks to the future, is replaced with regeneration,

26For the passage from which this mis-approximated paraphrase comes, see http://
sunsite3.berkeley.edu/Goldman/Features/dances_shulman.html. It is significant to note
this type of transmission in activist oral history. The fact of the misquoting is the fact of the
quote’s power and pervasiveness. It also speaks to regenerative cyclical reproductions.

27The link was/is direct and literal. Bakhtin’s idea was intentionally used and cited by
organizers.
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which is about maintaining elements of past and present and
reconstructing these with emerging and useful elements.

Many postcolonial feminists/womanists recognize simultaneity
between tradition and new practices that challenge the legacy of
colonialism and patriarchal culture as it has, does, and will exist.
So much of feminist theory has been concerned with locating the
“m/other” figure in text and in language. Some of it speaks
directly about mothering as agency. This article has, like Haraway
and through an invocation of her work, used those tropes of
motherhood as well, but in a way that addresses the postcolonial
female subject.

Haraway’s preference for the idea of regeneration over
reproduction has consequences for feminism and motherhood as
feminist terrain, women in development structures and projects,
mounting challenges to the grand narratives of history and
progress as related to that work, and thus inciting a new thrust in
theory and/as activism. Reproductive technologies are heavily
imbedded in the history of misogyny, medicalization and control
of the female body, and as she likens reproduction to technology
and creation in the context of war (her and our context since
World War Two), the military–industrial complex as well, she
comes into a celebration of cybernetic configurations of regener-
ation. Regeneration retains the creative impulse of reproduction,
but is a subversion of the military industrial complex, as opposed
to allowing the complex to subvert the “natural” processes of
birth and care-giving. Hence the “concept” of regeneration,
which promises a regenerative politics for inappropriate/d others
is about the nature-science move towards rebirth; a different re-
naissance detached from humanism and centered instead on
cyborgism.
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